Shavuot

Me-hachel chermash be-kamah, from the time you first put the sickle to the grain you must wait—that is you must count seven weeks and end with the holiday of Shavuot.

Why is it that the Torah figures out the date for Shavuot only from a man made action, as the date is calculated from the “time when we first put the sickle to the grain?”  

Perhaps one way to look at this question is to compare Shavuot with the holiday of Shabbat.  On Shabbat the Torah tells us “sheshet yamim Taavod ve-asitah kol melakhtekhah,” six days you shall work and on the seventh day you shall celebrate the Shabbat for God.

While Shabbat refers to days, the holiday of Shavuot extends that concept to a higher loftier level, not only days but even weeks.  Moreover, while Shabbat signifies the creation of the world, Shavuot signifies something even greater than the creation of the world—the giving of the Torah to the world.

Finally, on a very profound level the Torah is teaching us that in both cases—Shabbat and Shavuot--the holidays depend upon the actions of man.  Only if we work the land and appreciate the world can we see the beauty of God’s world and of God’s Torah.

A prayer of Chabakuk the prophet concerning errors--Tefilah le-chabakuk ha-navi al shigyonot.  The prophet cries out to God in fear—in fear of all the horrors that God has committed on this earth.  In fear of the destruction that God is capable of.

And perhaps that’s why we read this haftorah on a day in which Yizkor is recited.  It’s a day where we recall the all of the sadness that God is capable of causing all of us in this world.

And yet at the same time, the prophecy ends with a ray of hope.  As chabakuk cries out, Hashme adoni cheili, despite it all God is my strength.  Lamenatzeach be-neginoti, he is the chief musician of my instruments.

And maybe that is the reason for the juxtaposition of Yizkor and Chag.  To somehow realize that despite all the pain that God has brought into this world…He is still the source of our strength, the source of our music.

